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In his editorial note, John G. Trapani, Jr. establishes a dual focus for this collection of papers: first, asserting that truth matters in distinction from the relativism of post-modern epistemology; and second, indicating the preservation of knowledge concerned with the truth-matters of the various disciplines. It may appear that here one is concerned solely with the apprehension of intelligible truth. In fact, this collection of papers exhibits a balance, also encompassing what one might call the existential truth of the subject which transcends conceptualization, a truth essential to Maritain(s own epistemology. This duality of focus, involving the intelligible truth of the object and the existential truth of the subject, is woven through three sections: Truth and Theoretical Matters; Truth and Ethical Matters; and Truth and Practical Matters.

It is most fitting that James V. Schall, S.J. initiates the publication with his On the Prospect of Paradise on Earth: Maritain on Action and Contemplation. Forthrightly acknowledging the affinity between Eric Voegelin and Maritain (concerning their mutual disdain for the prevalent Western gnostic eschatology which would replace the mystery of Divine action with an immanent eschaton), Fr. Schall instantiates paradise within the existential condition of the individual human person or subject. The Kingdom of God concerns the human appropriation of knowledge, whereby the object of contemplation is known and loved in such a way as to engender inclusive activity among human subjects seeking their common good. Following St. Augustine, Maritain defines paradise simply as (the joy of truth.( Surely encompassing the intelligible truth of objectivity, such (joy( involves the interpersonal sharing through love which (albeit initiated by the downward action of God) is human activity. Fr. Schall expresses this dual focus, which he attributes to a uniquely Christian extension of truth as already perceived in the classical Greek and Eastern notions of contemplation, in the third paragraph of his paper:

The object both of creation and redemption always remains individual persons, albeit in the very social nature given to them because their minds can, properly speaking (know all things.( The Dominican model has the implication that we need to set aside much time and effort to know the order of being, of what is.  But within it, there is also a very vivid feeling that, welling-up within us, is a joy that wants truth to be known, a realization that what is indeed properly (for us( is also (for others( (p. 13).

The remaining papers in the first section of this collection, Truth and Theoretical Matters, retain Fr. Schall(s dual focus. John A. Cuddeback, in Truth and Friendship: The Importance of the Conversation of Friends, and Gregory J. Kerr, in The Sine Qua Non of Love: A Pluralism Within, emphasize loving relationship as the key to effective communication of truth. Cuddeback notes, a la Maritain, that there are

. . . two ways of appealing to others to bring them to see what you see: by rational demonstration or by the testimony of love. It is friends who are in the position to do both of these at the same time, and in a most excellent manner. The conversation of friends always has the character of being a testimony of love, and is, once again, the natural context for a common consideration of demonstrations (p. 33).

Furthermore, Kerr acknowledges a plurality within each of us, which requires nurture and the mortification of pruning so that the whole person (appetite, will and intellect) may be oriented toward truth. Herein follows a more direct explication and appreciation of Maritain(s personalist approach to education and his insistence on truth in opposition to pragmatic method, along with some kind words for an actual institution and a tribute to Rev. Gerald B. Phelan: Gavin T. Colvert, Maritain and the Idea of a Catholic University; Michael D. Torre, A Fellowship Founded on Truth: The History of the St. Ignatius Institute; Timothy S. Valentine, S.J., Truth or Consequences? Maritain and Dewey on the Philosophy of Education; Ann M. Wiles, Becoming Oneself: Maritain on Liberal Education; and Desmond J. FitzGerald, A Tribute to Rev. Gerald B. Phelan: Educator & Lover of Truth. The final paper in the first section of this collection, Peter A. Pagan Aguiar(s very informative and able Darwin and Design: Exploring a Debate, reminds us that for Maritain genuine human fellowship is not jeopardized, but rather fostered by zeal for truth, if only love is there (p. 103, n. 1). Pagan Aguiar, reminiscent of Maritain(s own admonition concerning the imperialism of the disciplines, goes on to argue for a humble relegation of various categories and the development of a sound philosophical theology in the current debate concerning evolution and the design argument for the existence of God (primarily attentive to the arguments of William Dembski and Kenneth Miller).

The heart of the second section of this collection, Truth and Ethical Matters, consists of three  attempts to answer recent challenges to conventional natural law theory which aligns natural law with metaphysics and philosophical anthropology, the approach adopted by Maritain himself. Arguing against Germain Grisez, A. Leo White, in Truthfulness, the Common Good, and the Hierarchy of Goods, maintains that strict adherence to the beatific vision as our final or eternal goal need not diminish the integrity of temporal goods:

. . . the discovery that only union with God, as the common good of the universe, can satisfy the longings of the human heart need not instrumentalize other goods. This discovery does not annul the goodness of all other things that one sought, so that they are now seen as worthless; rather, it intensifies our appreciation of their goodness, for one who acquires a theocentric moral perspective loves himself, his friends, and fellow members of society more deeply than before (p. 149).

Here one is reminded of Maritain(s conception of our temporal goal as an infravalent end, a goal in its own right receiving value and meaning in subordination to our eternal goal. Matthew S. Pugh, in Aquinas, Maritain, and the Metaphysical Foundation of Practical Reason, argues against Grisez and John Finis that traditional Thomism can avoid the naturalistic fallacy by moving away from essentialist interpretations toward a view which focuses on the act of being itself, esse. Distinguishing to unite, Pugh advances participation in existence as foundational, relegating the apprehension of nature or essence to the realm of reflection. Pugh contends that Grisez and Finis miss this distinction, and that they argue for autonomy in ethics against essentialism alone. W. Matthews Grant, in The Naturalistic Fallacy and Natural Law Methodology, refuses to circumvent the naturalistic fallacy. He argues  (unlike Russell Hittinger, Ralph McInerny, Henry Veatch, and Anthony Lisska) that the way to go against Germain Grisez, John Finnis, and Robert George may be to postulate a first categorical ought, a first principle whereby basic goods are derived from the philosophy of human nature; such as, proposing that human beings ought to pursue those ends to which they are in fact naturally inclined. The reader is assured that no final solution is being offered, only clarification of the debate.

In addition, the second section of this collection addresses specific ethical concerns: James G. Hanink, Maritain, Augustine & Liberalism on (Judge Not!(; James P. Mesa and John R. Traffas, Capital Punishment or Prudential Execution?; and Katie Hollenberg, Respect for Persons As A Guide to Genetic Enhancement. Such concerns direct us toward the practical and foreshadow the final section in this collection.

In the third and final section of this collection, Truth and Practical Matters, art and politics give expression to Maritain(s existential concern with the subject, without which the truth of doctrine can be used to further coercive ideology. Bernard Doering, in the first paper of this final section, Lacrimae Rerum ( Tears at the Heart of Things: Jacques Maritain and Georges Rouault, shows how the very biography of Jacques Maritain is indicative if the danger inherent in the failure to attain a balance between the intelligible, objective truth of doctrine and the existential, subjective truth of the human person. Echoing Yves Congar, Doering points to Maritain(s initial involvement in the reactionary milieu so prevalent in the years following his conversion to Catholicism: 

Everyone seemed sympathetic to Action Française and more or less shared in its massive over-simplifications, its solid disdain for others, its brutal conviction of being right and of possessing the truth, in sum, a group spirit completely lacking in any nuance whatsoever. To one degree or another, Maritain, the recent convert, shared in this attitude (p. 205).

However, Doering is primarily concerned with another Maritain, the real and complete Maritain who came to fully appreciate the implications of his early involvement with the radical Catholicism of Charles Péguy, Léon Bloy, and Georges Rouault. Doering accentuates the influence of the artist, Rouault on Maritain(s confirmation as a person, fully committed to every facet of the truth:

The two [Rouault and Maritain] shared many things: a kind of pristine, childlike innocence, an enlightened sensitivity to beauty, a profound solidarity with the poor, the downtrodden and the disinherited of the earth, a thirst for justice, and a profound religious sentiment. On all of these matters they could communicate on an intimate basis and they did so. . . . What Rouault brought to Maritain was a sharpening of his artistic sensitivity, an intellectual liberation from the smothering constraints of his spiritual and intellectual guides at the time of his conversion  (P. 223).

Another look at art, Cornelia A. Tsakiridou(s Vera Icona: Reflections on the Mystical Aesthetics of Jacques Maritain and the Byzantine Icon, further advances Maritain(s fervent commitment to the human dimension of truth, by showing how Maritain(s appreciation of the Incarnation allows him to acknowledge and explore all aspects of artistic expression from within the matrix of his Christianity, in contrast with the clear demarcation concerning sacred art in the iconography of the Eastern Orthodox Church. In a similar vein, the final paper dealing with art, Sarah J. Fodor(s (No Literary Orthodoxy(: Flannery O(Connor, the New Critics, and Jacques Maritain, admirably attests to Maritain(s influence on Flannery O(Connor(s artistic ability to transcend technique and allow expression of human concerns with sin and doubt while maintaining her allegiance to religious faith.

The remaining four papers in the final section of this collection explore practical considerations in regard to liberalism. Cautioning that Maritain(s views may be utopian, Raymond Dennehy, in his somewhat whimsical Can Jacques Maritain Save Liberal Democracy from Itself?, places Maritain within the broad context of a liberalism which is committed to personal freedom consistent with the maintenance of democratic institutions, and finds himself in agreement with three of Maritain(s contentions:

One can agree that Maritain was correct in holding that (1) given the secularization of culture, liberal democracy is the only form of government worthy of the human person and his freedom; 2) the notions of (the concrete historical ideal( and  (democratic secular faith( are the correct models for liberal democracy; and that 3) the (prophetic shock minorities( are the only hope for defending that model against the (political heretics( and thereby saving liberal democracy (p. 269).

William J. Fossati, in Jacques Maritain and Emmanuel Mounier On America: Two Catholic Views, argues in favor of Maritain(s adaptability and willingness to work within the framework of American and French institutions after World War II in contrast with Mounier(s intransigence. Henk E. S. Woldring(s The Quest for Truth and Human Fellowship in a Pluralist Society, reminds us of Maritain(s commitment to the human person throughout a variety of categories ramifying and describing pluralism:

Maritain does not discuss cooperation between worldviews, because they are abstract sets of ideas. He advocates cooperation and brotherhood between human beings founded on an intellectual duty to understand and respect each other(s point of view in a genuine and fair manner. This intellectual duty is strengthened by intellectual charity: the love for each other(s ideas in order to take great efforts to discover what truths they convey (p. 288).

In the final paper of this collection, (. . . A Truth We May Serve( ( A Philosophical Response to Terrorism, John G. Trapani, Jr. reminds us of the essential dual focus which weaves throughout this important and timely publication. He forthrightly argues that relativism and fanaticism occur when we confuse the intelligible treatment of ideas with the existential concern of persons. Relativism occurs when love of persons is confused with the intellectual duty to seek truth, and fanaticism occurs when one attacks the human persons who articulate ideas one believes to be erroneous. Admittedly, maintaining a balance between the intelligible, objective truth of ideas and the existential, subjective truth of human persons is a challenge. Nevertheless, it is the conviction of the papers assembled in this publication, that the pursuit of truth directs us into this challenge:

In this way, philosophy, when and only when it speaks these truths, has everything to say about our decently human and civilized response to terrorism. They alone are the truths that work in theory and in practice, because they all, ultimately, derive from and are rooted in the good news of (a truth we may serve( (p. 309).
