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	Wiebe’s goal in this book is to address the question of “whether evidence exists for some of the invisible beings or powers that Christianity has traditionally endorsed.”  His focus is not primarily on the existence of God, but rather on finite transcendent agents such as angels and demons.  His intention is not to provide a fully developed defense of Christianity, but rather to argue that religious experiences of a certain type cannot be easily accommodated into a naturalist metaphysic, inasmuch as they strongly suggest the existence of finite transcendent entities.  Establishing this, would, in Wiebe’s view, be an important element in defending the rationality of Christian belief, since he believes that “the primary theological question facing Western society at present ... is whether a transcendent order of any kind exists.” (121)


	A great strength of this book is Wiebe’s careful and sophisticated treatment of the phenomena that he takes to provide empirical evidence for the existence of finite transcendent entities.  He avoids superficial dismissal or deconstruction of such phenomena in the interests of accommodating naturalism, but equally insists that any move to interpret the phenomena as providing evidence for transcendent entities is subject to critical appraisal.  The method of appraisal that he advocates is that of abduction or inference to the best explanation.  His judgment is that there is a good deal of evidence supporting belief in transcendent entities such as angels or demons that cannot be adequately explained on the various naturalistic hypotheses available.


	I think Wiebe is right in suggesting that there is a good deal of evidence for the existence of finite transcendent entities and that this evidence provides a challenge that has not been adequately dealt with by advocates of naturalism.  I am less persuaded by the amount of emphasis that he places upon this line of evidence, as compared to other challenges faced by naturalism.  His discussion of natural theology seems unduly pessimistic and the suspicion he entertains regarding the fundamental principles underlying the arguments of natural theology may well prove applicable to the abductive method on which he relies.  One hopes that Wiebe will take up in his future writing the question of how his defense of finite transcendent entities fits into a broad apologetic for the Christian world-view to which he is committed.
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